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- | am a gypsy. | was born and brought up in Hundauy,l do not consider
myself a Hungarian - | am a gypsy. Let me explamatthat means.
Many people think that gypsies are nomadic, bugteat majority of
gypsies in Eastern Europe are settled. They livalynan villages, but
right on the edge, in segregated streets. Hungaaynestern country,
viewed from the third world, but the gypsies heve like people in the
third world. They live in streets or neighbourhoedsere there is no tap
water, no street lighting, no sewage - but if youyust a few metres away
to the non-gypsy streets next to them you will fadithese facilities.

In the western world people speak a lot about ggverindia or poverty in the third world, but

they don't notice that the third world is next demthem. | went to India twice and | saw the
situation of ‘untouchables’ in India and | can $lagt our social position in East Europe is exactly
the same - not better, not worse. From the gypsyt pb view, Hungarian democracy is not really
democracy because our segregation means that veenbaxoice. That is why | call myself a gypsy
and not a Hungarian - when | say Hungarian aftierlthean the non-gypsy citizens of this country.

In Hungary, gypsies are said to be about 7% optimulation: maybe 700,000 out of ten million.
What people will say a gypsy is depends on whpéaking. The word 'gypsy' in my language
(which is Bayash, a form of Romanian spoken by 8B0&6 of gypsies in Hungary) simply means
'man’, 'human being'. For me ‘gypsy’ means my fgmily neighbourhood, my people. | remember
the gypsy street where | was brought up with verydfeelings. | spent my first 26 years in a very,
very poor gypsy street, maybe one of the pooreluimgary, but it felt good to live there.

Nonetheless, outside our own neighbourhoods, tdpgsy in Hungary means humiliation. It
means fighting to live up to the expectations dafiety, struggling two or three times harder than
Hungarian people. In schools we must work threesias hard as Hungarian people - but in the
end we cannot get proper education or work. Theathnal system is not for us, it is not a service
made or organised for us, books are not for us jobs intended for poor people are effectively
reserved for gypsies.

People can tell I'm a gypsy just by looking at ime;ause | am darker skinned than other people.
Gypsies are not white. When | go out in public,gledook at me, stare at me. When | take a bus or
go on the metro, | always have space around neel Mery uncomfortable because people don't
want to come near me. I'm a Hungarian citizen atyone can see the difference between a
Hungarian face and my face.
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| am a citizen of Hungary, but in India people ththat | am Indian. It is difficult for me in India
because people address me in Marathi. When thelydeset understand, they address me in Hindi.
When they realise | don't understand that, theynaskn English what language | normally speak.
They don't know where Hungary is and so | tell tHeam European. In a crowded railway carriage
people look from the other side of the carriage asidme if it is bad for me to travel with them in
this compartment because | am European! That isix@mnic for me.

When we go to Western Europe we don't have thigfgef discrimination. | have been twice to
England and to France and Belgium - everyone igdlmmuntries thinks that | am Indian. It is not
very socially prestigious, | know, but much moretsan being gypsy in Hungary. In Central
Europe everyone knows | am gypsy.

What do Hungarian people think about gypsies? Féurgarian, 'gypsy’ means stealing, telling

lies, cheating, smelling, being dirty. That is wigople don't approach me in a crowded metro. That
is why | can't have a proper job - because | sWalcan't learn properly, they think, because we
have less mental capacity than white people. ThAerecientific papers that try to prove that
gypsies are different from 'normal’ people. The that they steal and tell lies is genetic and they
brought it from India. If you go to bookshops harédungary you can find many 'scientific' books
about the genetic inferiority of gypsies still pisbied today.

| say that we cannot get proper education. Hunggréople assert that we have the same right to
proper education as they have. They are correchave that right. However, it is only a right in
theory, not a reality. For a start, 25% of gypkidcare considered mentally subnormal. Among
Hungarians it is only 2%. If you visit any speaahool for mentally handicapped children in
Hungary you will usually find that all the studeai® gypsies. The World Health Organisation
reports that worldwide on average no more than B#eopopulation is mentally handicapped. Yet
in our gypsy ethnic group it is 25%. People acteetfindings of modern science in every area of
modern life - why is it that they accept such crpggudo-science?

There are economic reasons behind these statiBhiesstate provides double funding to schools for
mentally handicapped children, so the more thexethe better financed the school will be. It is
very easy then for the school to segregate theygstptdren. They are usually taught in a separate
part of the school, in smaller, less well-maintdictassrooms. They eat separately. They have a
different timetable of classes and breaks in thetdavoid them mixing with the Hungarians. Not
only those considered handicapped are segregateglpsy children are segregated in the majority
of Hungarian schools, whether mentally handicappeatbt. So there are three sets of classes:
normal, gypsy normal, mentally handicapped, whigdans mainly gypsies. Class A is for
Hungarians, with normal text books and curricul@tass B has the same text books and
curriculum and is for normal gypsies, Class C rstii@ subnormal with a special curriculum and
text books and it is mainly for gypsies.

So what happens to the extra money given to thedstsly the state for the mentally handicapped
children? You can easily see how the money is spieind spent on the Hungarians. They have
better buildings and equipment. With the extra nyagigen effectively for gypsies, since they make
up the overwhelming majority of the mentally haragiped, they renovate buildings for Hungarian
pupils and they invest in IT equipment, languageing etc. Gypsies, whether mentally
handicapped or not, never see any of this moneyt grethem.

These economic facts are reflected in the redultdungary, 70% of all youngsters pass secondary
school leaving exams, which are important for gamngo higher education. Amongst gypsy
youngsters the figure is between 5 or 7%, depenaimghether we look at the countryside or the
towns. And this is a big improvement: ten or tweydars ago it was just 1%. However, | am not
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sure that these more recent statistics are coiractk in a number of villages and towns where
gypsies are very numerous. In none of these ip¢heentage more than one - and in one or two
cases there is not a single gypsy with a secorstdrgol leaving certificate out of a gypsy
population of one thousand or so. These are thedgyl have seen for myself. Perhaps in bigger
cities these percentages are higher, but in my wotlke smaller towns and villages in the
countryside this is what | have seen. But if you@the next villages where there are no gypsies,
there around 50% have leaving certificates. Thathg | say we do not have proper education. The
extra money comes for our gypsy handicapped cldr it is used for the Hungarians. It is a very
effective bridle for our spirits.

It is like the colonial system before the indeperadeof India - but within one country. We are a
colony for them just as India was for the Britilhe difference is that the British went home in
1947, but here the colonial system is in full floewEhere are several professions for keeping the
colonies going - civil servants, teachers, policeawyers. They profit from our misery. If we
want to leave that misery, we find many obstaclasgu in our way. If we want to help ourselves,
we are suppressed. Of course, they let some afacged a little bit - they need that so they can
proudly show they have lifted some of us up. Whemdirians do work among us, they are often
not trying to provide careers for us, but for thefass - their careers are lifting up the gypsies.

Gypsies mostly end up in vocational schools whieeg tire usually trained in trades that don't
really have a place on the labour market, tradaisate not really good for earning money - like
making flower bouquets, which is a trade not muctdemand, fruit harvesting, which is seasonal,
and park attendants, when there are no parks ifl gifteeges where many gypsies live - this is
what they learn at vocational schools. Maybe oretimousand gypsies has been to a good school
or university. Such people mostly go to big citiesey have work - maybe not very worthy, but
work. They are the Public Relations side of colbsma. Hungarians can show them and
demonstrate that gypsies can go up in society.eTaer gypsy youngsters who work usefully for
the whole of society - but not many of them. Asdan know there is only one gypsy doctor and
three gypsy lawyers in the whole of Hungary. Themeesome teachers, maybe 100 altogether, but
they mostly only teach gypsy children.

The early part of my own story is a typical onwas born in a very poor gypsy street. When | was
six years old | did not speak Hungarian at allgsithe gypsies in my village spoke a form of
Romanian. | had to learn Hungarian at school, Withhelp of my brothers and sisters. | had no real
chance to continue my studies. | was not in a ggbsss - in my class there were only two other
gypsies. That was very good for me because | wasdao compete with my classmates: | had to
work three times as hard as them. But, however hiaired, | always got very bad marks. | took
great pride in writing beautifully, for instancéut still | always got bad marks. The teachers w@oul
deliberately give me wrong marks - but not so Ited t would have to repeat a year's study,
because that would mean having a gypsy arounceischool a year longer.

My knowledge was equal to my classmates' at tha tibut my marks were always lower. Even
my classmates protested to the teachers aboub#uayuse | had proved that | knew what they
knew. But the teachers said that there was no poteaching me because | would never continue
my studies at the secondary level — for gypsiegndg! ‘Primary school is enough for you’, they
told me. In the end | agreed with my teachersitBhbuld leave school, even though | had not
completed the obligatory eight classes. Four dé&gs keaving, at the age of 15, | started work in a
factory.
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| worked 12 hours a day, sometimes 15. | was oriteeobest workers in the factory, which

produced kitchen pots. With the money | earnedd afale to help my family. | have seven brothers
and sisters and, with my mother, the nine of usdiin a house just 27 metres square. When | began
work, my little brother was studying in the sambaa as | had gone to, but he was getting better
marks than me. | thought that we should help hinfugtiher in education. | did illegal extra work in
the factory, so | could give as much money as pts$d my family, especially to care for him. At

the age of 17, | managed to build us a house aR@re metres in the same street as | was brought
up in. My brother came to live with me in the nesuke so that he could have good conditions for
his study. | began to learn to drive, which wouidegme good prospects in the future. So

everything was going very well for me and | waspimed my family. Other people appreciated me
very much for what | had achieved. But in 1993 kwaked out of the factory and became
unemployed.

When the communist regime ended, unemployment bédyaher communism there was no
unemployment: that came in with the market econdtoy.the outside world the information was
given out that it was the less educated who wezditst to be unemployed - but really it was the
gypsies. It is well known that in these factoriesre were non-gypsy workers who also only had
primary education, like me, but they were keptwhile the gypsies were fired. It was a
euphemism to say that it was the less educatelty rieaas the gypsies.

My new house had its roof but it didn't have windoyet. | now had no money to finish it and it
took me two more years. | had only one exam toajorle getting my driving licence, but without
money | could not complete it. It was a big collapswas 18 at that time.

After leaving the factory, | spent one year in taity service, which all young men had to do in
Hungary at that time. | liked the military - | wasportant to someone, | was serving my country, |
had a uniform, | had food. And there was no disgration. The day | joined, the senior officer told
the 600 recruits who joined with me that there tealse no discrimination: we were all equal, all
serving our country together. But, after one yegr,service was completed and | was unemployed
again at the age of 20. My career was over, | gouathieve my dreams. | began to drink. | was
not a real alcoholic, but | drank systematically.

After one year | was scared of what | was doingiself and | remembered that at the age of ten |
went regularly to church. | began to read the b#rld go to church. | stopped drinking and began to
live again. The priest of the village found my sisiand | a course for unemployed young people
that trained them to become social work assistaittsn the Catholic Church. | was 22 years old
and | began to study and it went well. This waggy\good period of my life.

Around this time | came in contact for the firsh& with gypsies with school leaving certificates

and this made me think that | could get one toadhatage of 23, | decided to begin secondary
school along with my sister. | did very, very wallthis school. My younger brother was 14 and
studying in the last year of elementary school. Whis teachers discovered that he wanted to go to
secondary school, they began to give him very backsn But nonetheless he managed to get to
secondary school. We were behind him, supportingfmancially and in other ways.

So that was the beginning of my involvement with thovement of helping gypsy youngsters to
continue their studies and | have spent the laslvievwears in that movement. To begin with our
work was done within the Catholic Church, but wevdion other sources as well. George Soros, a
billionaire American of Hungarian origin, financedr movement. | coordinated scholarships
through his foundation for hundreds of gypsy youeigs And he helped us set up Amrita
Community House, which was the centre of this moamm
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Amrita is an organisation that helps gypsy youngsieéth their further education. It is based in the
city of Pecs, and has students in every town otis@est Hungary. The programme worked very
well, providing scholarships for young gypsies angporting them in their studies: for instance,
we organised summer camps for hundreds of youngl@eall of whom had scholarships from
Amrita, as | did myself. We called the organisatidmrita’ for very specific and important reasons,
continuing the trend already begun when we gavedmee ‘Gandhi High School' to a secondary
school for young gypsies we had founded in Pess, &ilth the help of George Soros. We wanted to
emphasise our connection with the East and itsiauliVe wanted to show non-gypsy Europeans
that there are cultures outside Europe - oldeupegtand ones that are no less prestigious. We
gypsies don't really have anything to do with Huragaculture - we are not included in it. So we
couldn't imagine calling our organisations aftanéas Hungarians who we have had nothing to do
with and don't know much about. Through these natAewita’ and ‘Gandhi’, we could build and
strengthen our identity.

We had begun our work within the Catholic Churchwe did not continue within it. We were put
off partly by the way that people in the Church sswvThe Hungarian old ladies in the Church
thought that we gypsies could not believe in Gothash as they could. But mainly it was the
narrow attitudes we encountered from the Cathaitb@ities themselves. For instance, before we
went to a summer camp one time, we went to Catit@sCatholic charity, to get some shoes -
shoes being a problem in poor gypsy families, whoeebers often couldn't come to the camps for
lack of footwear. The old priest who looked afte store was very kind to us and promised to find
something for us. He came back with a sack fuia&p - so that we could have baths, it being a
standard stereotype that gypsies are dirty andlgnhglst threw it away.

Another incident finished our relationship with t@atholic Church. At the summer camps we gave
out tee-shirts with 'Soros Foundation' printedtwent. When Aniko, my sister, went in to work at
the church in the village wearing one of these |dlcal priest, who we liked and who had been very
helpful to us, especially in finding us the sociatk course, asked Aniko not to wear it. She asked,
'Why not?' He said, 'Because Soros is Jewish!'aSked, 'Why is that a problem?' He replied,
'‘Because we are Catholics'. She said, 'Wasn't de3ew?' 'Yes,' he responded, 'but he converted!
That was the end of our connection with the CathGhurch!

When | finished my studies at the high school,ddreto study at thBuddhist College in
BudapestThe peculiar circumstances in Hungary after tiek @& the communist regime enabled
many Buddhist groups to participate together ialdghing an official 'church' and then to set up a
University, the Dharma Gate College, in Budapesicivhas degree level courses in a number of
academic subjects related to Buddhism. A memb#reo€hurch, Tibor Derdak, was very involved

in our educational work in the South West. He heerba Liberal Party MP in the first post-
communist parliament and had played an importaritip@stablishing many rights and
opportunities for gypsies. Through him we were éidko the Buddhist Church and College. In
1992, when we founded the Gandhi High School, ther¢h was one of the organisations that gave
us their backing - although all the funding canmarfrother sources.

So from then on we had a continuing relationshignthem and | began to study at the College.
Even though | had stopped working with the CathG@lnurch, | still considered myself a Catholic -
indeed, what | saw of Buddhism in the College gitkened my Catholicism! If anyone asked me
where | studied it was strange for me to say it atafie Buddhist College. There are brilliant
scholars at the College, but this is academicteflectual Buddhism and it is not for me. | certgin
never thought of becoming a Buddhist at that time.
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After some four years, in 2004, we made a conneatith theFWBO. This came about through

one of my teachers at the College - not only Cathwilests have been our patrons! He visited one
of the main centres of the FWBO in England and spadbout Buddhism in Hungary with some of
their leaders. They found our email address ifjabhenal of the Church and College and wrote to
us. My English was not that good at that time aheémvl saw these emails | thought that they were
spam and | deleted all of them. Fortunately, Ténoswered for us and in that way we came to build
our connection with them.

Members of the Western Buddhist Order came outuiogdry to meet us. | thought that they were
just intellectual Buddhists like the others | hadtim Hungary. But Subhuti told us about the work
of the FWBO (known in India as tAeEBMSG) and showed us a film about it. | saw their many
educational institutions for Dalit people and lagnised that there was a very strong parallel with
what we are doing in Hungary among gypsies. | hslang desire to see this work for myself - but
| was aware that | could only see it by going tdidn | had always wanted to get to India. In my
childhood | had seen the film, 'The Jungle Bookthwlowgli and the animals in it, and other
nature films. And then of course everyone thinkd tiypsies are originally from India. So going to
India was a dream for me. The Karuna Trust paidrfgrair ticket and, at the end of 2005, | visited
for one month, with my friend, Tibor Derdak.

The first sight | saw in India was not the exoteabty | had seen on TV. | was very deeply struck
by the poverty and the conditions my new Dalitride had to live in. In Bombay, on the first night,
we slept on the ground in a tiny flat in the slumsyhat seemed to be a kitchen. We were taken
then to the Bhaja retreat centre, near Pune. &hecis on the edge of the jungle and | felt quite
scared. But when we got there it was so beaufalm then on it has been my favourite place in
the whole world.

| visited educational institutions in a number tifes in Maharashtra: Aurangabad, Amaravati,
Pune, and Nagpur. Everywhere | saw gypsies! Tohadtlits are gypsies and the gypsies are
Dalits. What struck me most strongly was that tladittpeople run these institutions themselves,
not white people. They believe very strongly initherk and we saw with our own eyes that many
people have improved their lives in a real way tigtothat work.

The Dalits we were meeting were very proud to say they were Buddhists. But their way of
practising Buddhism was quite different from whaat seen in Hungary - even the way they
practised meditation was different. | realised th& whole movement is based on Buddhism. | felt
strongly that | can identify myself with this movent. It had a very big impact on me. | saw people
like me take their destiny into their own hand®tlgh Buddhism and that is what | wanted to do
and wanted other young gypsies to do.

After one month in India, | came back convinced th@as a Buddhist. Oa very big retreat in
Nagpurfor 5,000 people, in January 2006, | had becomMaammamitra, publicly declaring that
the Buddha is my teacher, that | will practisefitie precepts, and that TBMSG/FWBO is my
spiritual family. But back here in Hungary, thereres only Hungarian Buddhists, and | could not
identify with them. However, people from the WestBuddhist Order/Trailokya Bauddha
Mahasangha, both Europeans and Indians, cameytwvgbaus and they were completely different
from the Hungarian Buddhists. It took me some time/ork out what kind of a movement the
FWBO in Europe is, because these were white imtteiéd people who took to Buddhism for
reasons that | could not really understand. Buy there different from the Hungarian Buddhists |
had met, because they were genuinely concernedsaitial questions. When they come to
Hungary they spend timeith us which Hungarian Buddhists don't do. They haveobee our
friends and the connection between us is very good.
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However, | feel that | am much more closely ideatfwith Indian Buddhism. That is why our own
new and independent religious organisation wears©#me ofJai Bhinl. The name gives a
message: it means that we belong to India. We faawed a new framework for our twenty-year-old
movement for gypsy education. We began to belibaewe too can take our movement in our own
hands and run it ourselves, just as our Indiarhlerstand sisters do. Our experiences over the last
twenty years fit well with the Ambedkarite moveme@ur Indian friends started fifty years ago and
they have big results. So we feel it is worth aststg out on the same path. We have found that Dr
Ambedkar's thinking fits well with our aims, so Wave named our new school, 'Dr Ambedkar
High School'.

| feel very pleased that | can speak in Europe ebodmbedkar. Nobody in Europe has heard for
him, so it is one of our major tasks to speak albaut It is very wonderful for me to see that my
actions find parallels in Dr Ambedkar's activitydamovement. We have found ourselves going
through the same steps as our Indian friends, Iseddwese are the logical steps in our social
situation. Our Indian Buddhist friends are abléaice their own institutions in their own hands
because they have their own hero.

When | see all the photos, statues, and other isnaigpr Ambedkar in India, | feel a bit uneasy,
because in Hungary, when it was still under comstunile, we had images of leaders everywhere -
it is what we call the cult of personality. Howevieunderstand why Dr Ambedkar is remembered

in this way. For us too Dr Ambedkar is vitally impant. This is the only way that we can send the
message to society that we exist. We don't wanttao€personality in our movement around living
gypsy leaders. But | want Hungarian society to ta&seriously and respect us as human beings. |
want to see gypsy youngsters getting good resulisgir education and going on to take up
important positions in society. And it is very easyspeak about a personal story like Dr
Ambedkar's, because he himself achieved what | vaamy young gypsies to achieve. So Dr
Ambedkar is a very important symbol for us — a viergortant message to ourselves and to others.

We need the image of Dr Ambedkar because we drensisible to
society. For instance, my white colleagues areasaood at teaching our
gypsy students as | am, for obvious reasons. Bsialways the white
people who are known about. For instance, it i$ lwedwn in Hungary
that the Buddhist Church is active in the gypsidfiespecially at the
Little Tiger High School in Alsosantmarton, in Sbetn Hungary. But
whenever the school is talked about in the meddy notices the
gypsy activists who work there without money, ettesugh these
activists get excellent educational results, uguagtter than the white
teachers. But we are not noticed. The white Buda@hithorities are
highly visible because they 'sacrificed their livgsing to the gypsies -
the biggest sacrifice that one can make! They bedamous as heroes
and saviours - but we are nowhere. And this isstbey of Dr Ambedkar. In Europe people have
heard about the untouchables and how Gandhi alpagsificed his life for them - everyone knows
this in Europe. | have nothing against Gandhispeet him. He is a real hero for India. But what
did Dr Ambedkar do? Wasn't he a participant in theevement? Nobody knows about him because
he is the gypsy. This is a very easy parallel fertommake.

So taking Dr Ambedkar's thought as our basis antjuss image as our rallying point, we have set
up a new organisation, 'The Jai Bhim Religious Nekwv If we want to create schools for gypsies

in this situation, where we have no real connectith the culture and thought of the surrounding
society, we need a new context of ideas and culhaterelates to us. We need to be able to define
ourselves - not for other people, but for ourselVés are very happy to be members of FWBO. But
we are notVesterrBuddhists - we have never been welcomed into Wesikariety and it does not
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belong to us.

Our social situation is not equal to that of Wasteembers of the Order; it is very similar to what
we saw in India among Dalits. So that gives usetirfg of solidarity with them and we identify
ourselves with them. We certainly want to use thewdedge found in the West. There are Western
Order members who are our friends - indeed, anydweis willing to work with us is our friend.

But our strongest identification is with the Ambadke movement in India. That is why we have
named our organisation 'Jai Bhim'. It is a messdgelf-definition to ourselves, which helps us to
be clear what we want. It gives us our ideologitkground - our background of vision and ideas,
which we need in order to carry out our task.

That task is running social and educational institis for gypsies - and for us this is Buddhism. We
don't judge ourselves by how much time we spendtated). For us our educational work is
effective when people become aware of their owndsii®ur goal is to help people to be aware of
the potential within their minds. We help them tow out of their ghetto world, within a Buddhist
framework. Through us the students can meet Buddhitiese youngsters will easily identify
themselves with the ideas and the vision that hibkgs. It may not be that every member of our
schools or our movement will take to Buddhism, #rey certainly won't to begin with. This was
the case for me too. What was interesting for mennlHirst came across the followers of Dr
Ambedkar in India was not Buddhism but the socialement. | connected first with that
movement and the people in it. No doubt it willlilke that for others too.

The Jai Bhim Religious Network is an ecclesiastarghanisation, legally speaking. We have
founded a church! Of course it’'s not usual to foanchurch and this particular church has no
precedent in Hungary. There are new Christian ggdapning new churches in Hungary in a
Protestant context, but these Christian churchlembeo sects that operate outside Hungary. Ours
however, is a Buddhist church. We have done thratlyf because of our Buddhist convictions.
Second we have founded a Buddhist church becaag@hhstian groups and churches ignored and
neglected the education of poor people. They dowliga poverty, at least if it concerns old people
or ill people - but if it is about gypsy familiesis not important to them. We have founded an
autonomous church, which is not under any otheoche#mation or ideology, although it is linked to
TBMSG/FWBO. This is the first church in Hungary setby gypsies for gypsies. There are
Pentecostal gypsy churches, but they are just gatge versions of the Hungarian churches and the
leadership and organisers are all Hungarians. Vpsigs need the authorisation of the Hungarians
to organise anything. But this church is ours.

There is only one non-gypsy in our organisation, iWe Dhammamitras who run the Network,
decided that we would be very cautious about lgtitinnon-gypsies, because of our experience of
being taken over or co-opted in the past. Non-ggsan come to work with us - we will pay for
their work, for instance as teachers or administsgatBut we don't need them to tell us what is good
for us. We have had enough of Hungarians telling/luat is good for us. | worked for the Catholic
Church and | was not Catholic enough. | workedlierDharma-Gate Buddhist Church and | was
not Buddhist enough. | do not want anyone to tellram not good enough.

So often our efforts are appropriated by Hungari&os instance, we helped the Catholic Church to
set up a gypsy hostel in Manfa, near Pecs. Alhtbaey which was needed to buy the land and
develop the buildings came for gypsies from govemningrants and donations from NGOs. Our
smiling faces were on the appeal leaflets, and tiie work of getting those grants and donations.
Then the buildings were built and it was time teelstaff and open the hostel - they didn't need me
or other gypsies any more. They had got the prgpetheir own name and had the income for
their own people. The same thing happened at tile Diger High School in Alsosantmarton, this
time with the Buddhist church. | did the work; veesed so much money - not a penny of it from
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the Buddhist Church itself. We did the initial vdrgrd work of setting the school going and in two
years young gypsies succeeded in getting theiraddbaving exams - not the four years it usually
takes. Then they took it away from me and my gyfpsyds and made some other trouble for us.

So we don't need owners like that. We want to bg fasponsible ourselves. Some things will go
wrong, of course - but it will be my own fault, reyn responsibility. In the past we have built
schools and other institutions for gypsies whicmgrians have controlled. Now we are in control
and we intend to stay in control.

With the Dr Ambedkar High School we are trying tottle impossible. We are trying to provide
education for youngsters who are totally outsicdedbcondary educational system. When they
come here at the age of 16 or older, they oftenaiaread and write properly. They come from very
difficult circumstances. They don't have propersiong; sometimes they don't even have shoes. So
we work with people in deep misery. We began theskwvithout any money. What we have
achieved is just with our own effort.

The teaching we do is not something special. Ggpsgents have the same kind of brains as
members of other ethnic groups. But because ofvthethe educational system works in Hungary,
most of them know virtually nothing - most of theannot read or write or calculate. Some of them
have been declared mentally handicapped on the bi#ieir social situation. Those who were
considered normal were usually in segregated ddss@ypsies with very inadequate teaching.
Even those in normal unsegregated classes couléarot because the teachers made no effort to
understand them or to appreciate the situation fadrich they came. Many of them left school

after just five or six years - not the normal eight

Meanwhile, the Hungarian children, the control grogenerally get a good education. They are
taught IT, foreign languages, how to communicdiat-these are not on the curriculum for most
gypsy children. The gypsy children are taught ackers who are not properly trained, with
educational programmes that are very dated. Wiegtdhe taught, even at best, doesn't touch them
because it isn't aimed at them. It is educatiomgdesl for the middle classes given to students from
the under-class - it has nothing to do with themthe teacher training colleges, there is no attemp
to train teachers to deal with this problem, whadfect 8% of the population.

So what are we doing about this problem? From Sdpte 2007, we are concentrating on an area
in Borsod County in Northern Hungary, where gypésin terrible conditions. About 90% of
gypsies in this area have no regular employmenthand no prospects. We rent buildings in
various villages where we hold our classes, sincenetwork does not have its own building yet.
These are school buildings belonging to the loa#t@rities in peasant towns and villages, but,
since the birth-rate for non-gypsies is droppingyvapidly and many young couples move away,
there are no children. So the authorities neethtbdtudents from somewhere, even from gypsies,
since they must be used for educational purposesieshave schools, but we don't have a building
to live in ourselves yet - we have to camp in tlessrooms! But our work is developing well. We
will have our own buildings one day.

120 students registered for admission when weestablut many of them don't come. They want to
study, but their lives are not organised so thist jiflossible at the moment. For instance, somegoun
girls get pregnant and many young men have tomamey for their families through casual labour
or seasonal work in other parts of the country.réd everyone who wants to learn in our school
can do so. But there are 60 who do come reguladtplse they are able to fit study into their lives.
And more will come in time. We have just completen first term.
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We have to meet the students each morning witnibus at a bus stop some distance away,
where the school bus throws them out because thedympany does not believe it is a real school
and will not bring them to the door. When theyanive give them something to eat here, because
some will not have had proper food at home. Therstagd the classes, trying to give everyone what
they need to begin again what they left unfinisbkeche years ago at some school somewhere. We
are concentrating on teaching them the skills aflireg, writing, calculating, and communicating.
Some of them already have some competence in shélse some are complete beginners.

What do we do that is different? The first stemeking them believe that they can accomplish a
normal secondary education. We help them to beliexethere is an alternative to lifelong
unemployment and lack of prospects in life. Slotuy surely we have to fight the resistance within
them to school - because they have developedstarse due to their previous experience. They
are alienated from school, from knowledge, fromksodVe have to make school sympathetic to
them. Only after that has been achieved can wé tidwen reading and writing and calculating.
Once they can read and write and calculate, waysenthem the knowledge about the modern
world that is required at university and colleget Il of them will go to college, but they stikkad

a certain level of knowledge of the modern worlth#y are to get out of their ghettos. They need to
be able to choose between university and the wadrjdbs. We consider that what we are doing is
creating possibilities for them - this is the slogd the Waldorf educational movement, which we
have made our own.

There are many people who are deeply critical peusn who hate us; there are many people who
revere us; and there are many people who are galous. People ask, 'Are these gypseed
Buddhists? How can you teach Buddhism to gypsis$at we are doing is so strange in Europe,
where Buddhism is largely the leisure hobby ofrthiddle classes. People say, 'Isn't Buddhism a
luxury for gypsies in villages?' Some of these nmnts come from Christians - but it is easy for us
to answer them: they don't offer effective secop@aucation for gypsies and we do! But whatever
people say, it doesn't bother us - we just carrwibin our work.

And we know we are not alone! To my Indian brotreerd sisters | say: let us do it together!
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